Chasing After Justice
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Vayikra 5:1

If a person will sin: If he accepted a demand for
an oath, and he is a witness—either he saw or
he knew—if he does not testify, he is subject to
guilt.

Dueteronomy 16:20
Justice, Justice, you shall pursue!

Kohelet 5:7

If you see in a province oppression of the poor
and suppression of right and justice, don't
wonder at the fact; for one high official is
protected by a higher one, and both of them by
still higher ones.

Midrash Tanhuma, Mishpatim 2

If a person of learning participates in public
affairs and serves as judge or arbiter, he gives
stability to the land... But if he sits in his home
and says to himself, “What have the affairs of
society to do with me?... Why should I trouble
myself with the people’s voices of protest? Let
my soul dwell in peace!”—if he does this, he
overthrows the world.

Rambam: Hilchot De’ot 6:8

He who rebukes his fellow the first time should
not speak to him so harshly that he will shrink
back in shame, as it says: “Do no bear sin on
account of him” (Vayikra 19:17). Thus said the
sages: Can you rebuke him [until] his face
turns [color from embarrassment]? The Torah
teaches “Do no bear sin on account of

him” (Vayikra 19:17), and from here it is
prohibited for a person to shame a Jew, and all
the more so in public. Even though that that he
who shames his fellow doesn’t receive lashes
from this— this is a great sin. Thus said the
sages: “He who causes the face of his fellow to
whiten [from embarrassment] in public has no
place in the world to come.” Therefore, a
person must take caution not to embarrass his
fellow in public whether greater or lesser [in
status] and do not call him a name that he is
embarrassed of, and do not speak before him
words that he is embarrassed of. To what do
these words refer? To matter between a man
and his fellow, however in heavenly matters, if
he does not repent in private- we shame him in
public and advertise his sin and shame him in
front of him, and disgrace and curse him until
he returns to what is good, just as the prophets
of Israel did.
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Sukkah 29b-30a

Mishnah: A lulav that is stolen or dry is invalid

[to fulfill the mitzvah].

Gemara: A: The Tanna teaches categorically: it is

invalid both on the first day of the holiday and the

second day of the holiday.

B: It makes sense to forbid using a dry lulav; the

Torah requires “beautiful”, and that is lacking.

1. But a stolen lulav, it makes sense to forbid it on
the first day, as it is written, “[ Take] for
yourself”, which implies from what is your.

ii. But on the second day of the holiday [when the
Torah doesn’t specify “Take for yourself”], why
not allow it?

i. Rabbi Yochanan said in the name of
Rabbi Shimon ben Yochai, because it
would be a mitzvah accomplished
by means of a transgression.

ii.. Asitis written (Malachi 1:13), “You
bring stolen, lame, and sick animals”,
comparing the stolen to the lame, just
as the lame animal can never be made
whole [for sacrificial use], so too the
stolen can never be made whole.

iii. And it makes no difference whether
before or after the owner despairs of
recovering his stolen property...

C: Rabbi Yochanan said in the name of Rabbi

Shimon ben Yochai, what is the meaning of the

verse (Isaiah 61:8), “For I the LORD love justice

[and] hate theft in sacrifice”?

i. There is a parable of a king of flesh and blood
who passed by a tollbooth, and said to his
servants “Pay the toll”. His servants said to him,
“But all the tolls belong to you!” He said to
them, “All travelers will learn from me and not
run away from paying tolls.”

i. So too the Holy One said “I the
LORD ... hate theft in sacrifice”, my
children will learn from me to run away
from theft

Jeremiah 9:22-23

Thus says the Lord: Let not the wise person
take pride in his wisdom; neither let the
mighty person take pride in his might; let not
the rich person take pride in his riches; but
let him that takes pride, take pride in this:
That he understands and knows Me, that I
am the Lord who exercises mercy, justice,
and righteousness on the earth; for in these
things I delight, says the Lord
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Chevrutah: One-on-One Learning

1. Are Jews allowed to criticize those in their own communities in the name of justice? What are the
proper ways to do this?

2. How can we reconcile the concepts of mesira, the prohibiton of informing on Jews to the secular
government, and dina d’'malchuta dina hu, that secular law is the law according to Torah? What idea
do Biblical texts support? How does the Aruch HaShulchan understand this seeming conflict?

3. It is clear that social protest and communal advocacy is mandated by the Torah and early rabbinic

texts. Yet how does the halacha suggest we go about engaging in this process?

Aruch HaShulchan, Siman 388 Seif 7

It is apparent to all historians that in earlier
times in far-flung states, a person was not
secure in his body and in his monetary
possessions, due to thieves and outlaws, even
though they claimed the title of the
government, (as is also known today from some
states in Africa). A small number of
governments engage in [such] robbery and the
violence, [but] the kings of Europe should be
remembered for good- in particularly his
Lordship the Czar of Russia and his ancestors
the Czars, and the kings of England- who
spread the canopies of their government to far-
away lands, in order that there would be for
each and every man security in his body and in
his monetary possessions so that the rich would
not need to hide themselves so that their
monetary possessions would not be seized, and
they would be killed. All of the laws of the
informer (mesir u'malshin) are founded upon
this basis, that in the Talmud and amongst the
legal authorities, that we will clarify with the
help of Heaven, for he who informs and
slanderers his friend before robbers like these
[tyrants] it is as if he is a pursuer of his person
and his monetary possessions, and thus it is
allowed to save your life by taking his.
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